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INTRODUCTION 

 

A. RELEVANCE AND OBJECTIVE OF THE STUDY 

 

     What is your dissertation about ? The ecumenical significance of the Pentecostal movement ?? Is there any 

??? At the beginning of this study the author has been faced regularly by these questions, uttered by many 

including himself. However the place he has started to dig, appears to be a continent where misconceptions and 

alienation reign. It is not a happy place to dwell, but in the cacophony of mutual accusations and reproaches one 

hears a soft voice whispering: "Love, Forgive, Unite". The author believes that this is the voice of the Holy Spirit, 

who has brought about both the Ecumenical and the Pentecostal movement to fulfill the Lord's prayer "That they 

may be one" (John 17:11).   

 

Last chapter  

CONCLUSION 

 In the introduction it has been explained that the extent and complexity of the subject has been a major problem in the 

course of this study. Because this is the first major work on this particular topic, it seemed appropriate to present the full 

scope of the ecumenical challenge in the historical setting of the Netherlands. The weakness of this dissertation therefore is 

the fact that it touches such a wide range of topics, that a well-produced analysis on any particular item has not been 

displayed. This is also its strength; it shows the theological relevance of historical analysis and the necessity for further 

research. The same weakness and strength is reflected in this conclusion. It is more an annotated list of further work that has 

to be done, than a thorough deliberation on one particular part of the ecumenical significance of the Pentecostal movement. 

The author hopes that this will inspire other scholars to investigate some of the elements presented below to a greater depth.   

A. HISTORICAL LESSONS 

 Before we enter into the major problems and promises with regard to the ecumenical significance of the Pentecostal 

movement, it seems appropriate to summarize the lessons which can be drawn from its particular history in the Netherlands. 

This will be done by synthesizing some supposed contrasts, which have caused separation in the past.  

Objectivity and Subjectivity 
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 Since the "Further Reformation" of the 17th century Dutch Pietism has had the tendency to concentrate on the 

subjective and experiential side of religion. The Pentecostal movement in the Netherlands loosened this Pietism from its 

pessimistic and fatalistic elements, which are still present in 

some ultra conservative Calvinistic denominations.1 It did however maintain its subjective emphasis, which furthered their 

isolation from the mainline churches that pretended to sail on the compass of objectivity. Since Pietism has proved to be a 

basic element in the religious life of the Dutch people, the integration of the Pentecostal movement in ecumenical dialogue 

may help in discovering a proper balance.2 Towards this end it is important that the charismata are not presented in a hidden 

or mystical way, as Polman tended to do occasionally.3 Together we still have to discover the range in which the spiritual 

gifts can be applied. Healing for instance may not be restricted to the physical realm only.4 The Pastoral letter of the 

Netherlands Reformed Church pointed out that the Pentecostals have a tendency to overdo the subjective element of faith, 

while the Church sometimes pushes the objective part too much.5 Of course there is no question of a choice between object 

and subject, but a challenge to bring both into the right relationship. 

Organizational Unity and Spiritual Unity 

 In the present Dutch Pentecostal movement there is not much left of the original ecumenical zeal of their European 

pioneers. At times they may still appeal for a spiritual unity, but many times this phrase is misused as an excuse to refrain 

from ecumenical participation. There is undoubtedly a particular unity in sharing the same religious experience, but this 

cannot be the only source nor exclusive agent for Christian wholeness as Polman propagated.6 The Pentecostals will, 

however, only acknowledge a spiritual unity between those who have become regenerated through a personal conversion.7 

If the correction and fellowship of other Christians is essential to keep us from excesses, as the Brotherhood stated in the 

case of the "Gemeente des Heeren", then some kind contact between the Christians in various denominations has to be 

organized and stimulated.8 When the Dutch Pentecostals wanted to cooperate on a national level they discovered that their 

spiritual unity did not eliminate serious organizational and doctrinal controversies, which simply had to be settled by 

discussion and sometimes even by compromise.9 The interdenominational healing campaigns of the fifties have shown that 

Church-members and Pentecostals can successfully work in close harmony when they pursue the same goal.10 This implied 

both organizational and spiritual unity. The churches who engage themselves in such kind of practical ecumenism, must be 

prepared to revaluate and adjust their own structures in order to meet contemporary needs.11 Summarized in one sentence: A 

certain kind organizational unity is the inevitable visible expression of an existing spiritual unity. 

Theory and Practice 
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 In discussing the use of Bible schools a Pentecostal pastor once said to the author privately: "There is nothing  as 

practical as a good theory." However, since the Pentecostal movement at grass roots was also a protest against the academic 

culture of the clergy, they tend to appreciate practical action much more than theoretical study. In their literature one will 

hardly find long ideological treatises, but there is an abundance of short practical appeals peppered with scriptures and 

stories. The ministry of healing in the fifties illustrates this tension characteristically. While theologians, medical doctors 

and psychologists devoted lengthy deliberations to the subject, the Pentecostals went around applying the very gift.12 For 

this reason it is important that dialogue with the Pentecostals should not be bogged down in theoretical acquaintance only, 

such as when this happened in the Ecumenical Council of Churches, in Baarn and in the exchange with the Baptists13. A 

challenging experiment will be a joint retreat of Dutch Pentecostals and representatives of the Roman Catholic Renewal.14 

One is bound to discover that the mutual theoretical suspicion has to reviewed by the common practice of worship and 

contemplation. Considering the high number of academics among the Dutch Pentecostals today15 it will not be long before 

they have caught up their theoretical leeway. That can prove to be most practical in interdenominational exchange. On the 

other hand one may query to what extend this development has distorted the illiterate dynamics of the early Pentecostal 

movement. Just as the Ecumenical movement discovered that "Faith & Order" and "Life & Work" cannot be separated, 

theory and practice need to be in a continuous process of correlation.  

Doctrinal Unity and Experiential unity 

 "Doctrine divides, but experience unites" is a famous Pentecostal expression.16 Is this true ? This history has proved 

that once experience becomes institutionalized, which it is bound to be, it has the same divisive elements as any doctrinal 

stand. The division however, is not caused by a certain doctrine or an experience, but by the way in which people elevate 

their convictions to indisputable absolutes. Unity is advanced when one is prepared to be corrected and complemented by 

the exchange with other groups or traditions.17 The Lord's prayer for unity (John 17) seems to stress the relational tie rather 

than doctrinal agreement. In this respect the Pentecostals may help in defining a unity based on a common religious 

experience rather than on a confession of faith.18 This will imply a radical change in attitude, however. The way in which 

the Dutch Pentecostals have repudiated the Charismatics in the seventies, shamefully illustrates that they are hardly 

prepared to face the consequences of an experiential unity.19 Again doctrine and experience are inseparable. Facing the 

facts, we have to admit that the ecumenical movement has achieved much more in bridging the doctrinal differences than 

the Pentecostals have in joining those of like spiritual experiences. 
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Horizonatalism and Verticalism 

 A most peculiar question has been the aversion to either the horizontal or the vertical gospel. This tension has been 

used as an argument to legitimate the separation between the mainline churches and the Pentecostals20, and for a while even 

divided the Charismatics.21 There is no such contrast in the Bible. The Sermon on the Mount (Matthew 5-7) has both far-

reaching horizontal and vertical dimensions.22 It seems that the charismata still have to come to their full maturity by 

integrating them both in the horizontal and the vertical, which are both aspects of God's creation. He is Lord of heaven and 

earth, of the supernatural and natural.23 A practical challenge for instance is to use the gift of healing to restore marred 

relationships or political structures.24 The sociological change that the Pentecostal movement has brought about by 

heightening the self-respect of the laity and working-class25, is in itself an illustration of the significant horizontal results 

that a vertical experience can bring about. The reference document of the Gereformeerde churches rightly perceived that the 

work of the Holy Spirit has to be considered in the context of the community as a whole.26 We have to recognize that the 

horizontal and vertical dimensions of Christianity meet at the centre of the cross. Being His disciple implies carrying that 

cross right there (Luke 9:23). 

 Finally it must be recalled that participation is an essential element in the process of understanding what 

Pentecostalism is all about. They have no literary tradition and for this reason have not articulated their essence in books or 

articles. To feel their heartbeat one has to take part in their worship and prayer sessions. This is the only way to discover 

that there is more at stake than sheer emotionalism. This study has proven time and again that the perception of the 

Pentecostal movement changed after a mutual exchange of thoughts27 and even more after participating in their meetings.28  

When this contact was avoided this usually resulted in a distorted description of the Pentecostal movement.29 Participating 

in Pentecostal meetings is a good way of showing one's love and interest towards them and will help to overcome some of 

their unfounded superstition. One might become a bit overwhelmed by their noise, bodily expression and action, but one is 

not likely to become quickly bored.    

B. PROBLEMS 

 After eighty years of Pentecostalism in the Netherlands the time seems ripe for a new and more profound dialogue 

and interaction, which may give an extra dimension to the life of the Church and keep the Pentecostals from isolation. Some 

serious problems however have to be faced, in order to avoid the same misconceptions and intolerance which blurred 

communication in the past. In the discussion below the most crucial one's will be discussed, and the author will propose 
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some suggestions by which these problems may be turned back into a challenge for both the Churches and the Pentecostal 

movement.30 It has certainly not been the intention of this author to force a compromise by which both parties may lose, but 

it is an attempt to face the practical implications and challenges if we are taking the question of unity seriously. All 

proposals are futile however if there is no genuine willingness for mutual rapprochement. 

Believers baptism  

 Although believers baptism by immersion is not at the heart of Pentecostalism, historically nor theologically31, this 

practice has been a major divisive element in the encounter between the Reformed churches and the Pentecostals. From a 

present Pentecostal perspective baptism requires a personal faith in Jesus Christ. For this reason they regard infant baptism 

as invalid and confusing. They will never speak of re-baptism themselves. Since the use of glossolalia and the charismata 

have become more acceptable, adult-baptism has become even more the shibboleth by which the Pentecostals are 

distinguished. Both the Netherlands Reformed and the Gereformeerde Church have had several committees, and from 1968 

until 1973 even a united committee, to study the problem of (re-)baptism.32 The Synod of the Gereformeerde churches 

however did not accept their pastoral advice to tolerate those who adhered to believers baptism, also when they were office 

holders.33 In 1975 the Netherlands Reformed minister A. Pijnacker Hordijk was suspended because he had himself baptized 

by immersion and asked his colleague to henceforth administer infant-baptism.34 The author pleads for a greater mutual 

respect and tolerance with respect to the different ways in which this sacrament is administered. Most traditions would 

probably agree with the assumption that water baptism is a physical expression of the faith that one is accepted by God, 

based on the atonement of Christ. Pentecostals should respect infant baptism as a sign of integration in the body of Christ 

and acknowledge the blessing God will bestow on sincere parents who thus dedicate their children.35 On the other hand the 

churches should allow adult baptism for those who want to confirm personally what their parents have expressed in faith 

when they were a baby.36 Does not our age in which images have surpassed the word-culture as the predominant means of 

communication, ask for a more flexible application ? The sacrament of baptism, like Holy Communion, is a beautiful image 

of what Christ has done for us. Is there a biblical argument against using water more than once as a symbol of the cleansing 

of sins and resurrection in Christ ? The so-called "Lima text" of the W.C.C. has expressed the significance for reconciliation  

very clearly: 

The need to recover baptismal unity is at the heart of the ecumenical tasks it is central for the realization of 
genuine partnership within the Christian communities.37 
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However, as long as we look for arguments to justify our separateness, rather than searching for ways to meet and respect 

one another, our baptismal practices will continue to divide us.  

Experiential hermeneutics   

 Any statement that will affect the authority of the Bible is blasphemous for the Pentecostal. Higher criticism is 

generally looked upon as an attack on their conviction that the Bible is inspired by the Spirit of God "from cover to cover".38 

To a large extent the biblical text is taken literally and commentaries who claim that certain texts were only applicable 

during the time it was written are suspected. Historically the Pentecostal movement is indeed rooted in the conviction that 

the whole of the Biblical text applies today, in particular with regard to the spiritual gifts. Nevertheless Dutch Pentecostals 

do not refrain from blood-transfusion, they do not wash one another's feet, their women do not wear hats but they do wear 

trousers and jewels.39 If the literal meaning of a certain text conflicts with their daily practice, they either ignore this fact or 

when pushed for an answer they escape by stating that "the Spirit has made us free from such legalistic interpretations".40 

The Pentecostals have yet to develop a hermeneutic, which takes the historical sections of scripture (Luke, Acts) as the point 

of departure.41 This seems to coincide better with their particular identity, which has the tendency to exegete their 

experiences rather than the Bible itself.42 In the Pentecostal assemblies one hears the most peculiar interpretations and 

applications of biblical texts, which were enlightened by an inner conviction, a prophecy or a dream. Yet in this way these 

scriptures have become more alive and practical, than could have been accomplished by a thorough exegetical exposition of 

the same. If the Pentecostals manage to reconstruct this common feature in their midst, into a sound hermeneutics in which 

arbitrariness is banished but dynamic action is preserved, they could contribute to a more complete realization of 

interpreting the Bible by Word and Spirit. For the time being however the dialogue is bound to be frustrated by the fact that 

the Pentecostals have adapted themselves to the literalism of the Fundamentalists. One has to keep this in mind when one 

for instance discusses homosexuality. The author suggest that the dialogue should start by finding a common ground for our 

view concerning Scripture. (For instance: The Bible is the book in which God communicates to men about His plan, will 

and love towards His creation). From this point we must creatively develop a way in which the interaction of Word and 

Spirit can widen our present hermeneutical boundaries.  

Subjective holiness    

  While the Churches tend to adjust their ethics and theology to the prevailing social issues (for instance feminism or 

homosexuality) the Pentecostals appeal for holiness and separation.43 In order to accentuate their special status of being a 
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child of God Pentecostals incline to widen the space between their sub-culture and the "world", which includes all nominal 

Christians who are not reborn. Measurable "sins" like smoking and sexual immorality44 are unacceptable for leaders, while 

other less identifiable imperfections like greed and lust for power are tolerated or even encouraged. It seems that we need to 

come to a new appreciation of the biblical truth that Christians are "in the world, but not of the world" (John 17:15-16). In 

this process Pentecostals must come to realize that they have a responsibility to attack or at least take a firm stand against 

structural sins like the oppression of the poor and the arms race. In such a dialogue the Pentecostals may help the churches 

to discover the full implications of the scripture:"Not by might, nor by power, but by my Spirit, says the Lord" (Zech. 4:6). 

Together we should endeavour to show the world that we are "totally different" (Eph. 4:20) and "more than others" 

(Matthew 5:47). 

 

 

 

Theological Vocabulary   
 In spite of the fact that the present Dutch Pentecostals seem to have a considerable number of University graduates, 

the requirement to become one of their pastors is certainly not to have an academic training. The Pentecostals stress instead 

a divine vocation and a proved charisma to do the job; a proper education is secondary and even a Bible school is not a 

necessary requirement.45 This has created many communication conflicts in dialogue with the clergy, who have an academic 
background and subsequent vocabulary. In the worst cases this even caused mutual arrogance when the clergy despised the 

"hypersensitive and uneducated Pentecostal pastors", while the Pentecostals compensated for their intellectual inferiority by 

an improper run on those "unspiritual and over-rationalized ministers". The challenge is to come to a more balanced 
application of the commandment :"to love God with all our heart, soul, strength and mind" (Luke 10:27). In spite of 

despising academic and theological training Pentecostals should endeavour to link it to their narrative theology46 and bring 

it in interaction with the charismata, particularly with the gifts of wisdom and knowledge. On the other hand the churches 
should evaluate whether the present qualification demands for their clergy match with the need of the believers they are to 

serve. Is there a proper balance between knowledge, experience and love for God ? Should personal faith and knowing God 

in a relational way not be as equally important as the cognitive requirements? It is true that these qualities are hard to 

measure, but the experience of the Pentecostals in this respect could be a beneficial contribution. 
 

Persuasive dialogue  

 The pastoral letter of the Netherlands Reformed Church identified clearly one of the major characteristics of the 
Pentecostals, by stating that one has to weigh them instead of counting them, because a large number of them are 

evangelists.47 A Pentecostal by his nature will try to convert anybody who does not fit his perception of a reborn Christian, 

whether this is a liberal theologian or a Hindu. In the exchange of the past many have experienced this as a hinderance to 

further contact. If a dialogue with Pentecostals is to succeed one has to be ready to endure their  persistent call for personal 
conversion, however annoying this may be. It is hard to motivate a Pentecostal to participate in the discussion if he is not 

allowed to do so. Even when he agrees, an essential part of his identity will thus be missed and consequently the dialogue 

will lose part of its dynamic. The Pentecostal for their part must be willing to become converted themselves from their 
conviction to posses all absolute truths and be open to discover new horizons. Both parties should be willing to be corrected 

and supplemented by this confrontation. If the object of this dialogue is to achieve mutual change, one should not try to 

avoid these "conversions".  
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C. PROMISES 

 Just as the problems mentioned above can become a blessing in disguise when they are rightly tackled, the promises 

below can become a pitfall when they are pursued in an isolated and fanatical environment. These promises merely reflect 

on the potential dynamics of the Pentecostal movement as a whole in its relationship to Church and society. 

 

Liturgical creativity Bridge the gap between body and mind. 
 Kevin Ranaghan rightly observed that the lineage from Wesley to the Pentecostals is most obvious in the "handing 

on and development of a way of public worship characterized by freedom, spontaneity, emotional involvement and a high 

degree of congregational participation".48 When Prof. A.J. Bronkhorst visited the Pentecostal assembly at Balen (Belgium) 

in the fifties, he was struck by the fact that everybody seemed much more involved in the service than in his own 
(Netherlands Reformed) church. He recognized a resemblance to the early church.49 The order of the Pentecostal meetings 

has shifted from complete spontaneity to a flexible planned pattern with the pastor having a position.50 Nevertheless there is 

still ample room for participation and improvisation by the manifestation of the charismata, giving a testimony, spontaneous 
prayer, launching a song etc.. Moreover there is a common expectancy that "the Spirit will do something new", by which 

the Pentecostal liturgy is in a continuous experimental and changing stage.51 Their specific contribution to the Church is to 

be found in the way that they have changed the routine of a Sunday worship service into a dynamic event, by the integration 
of emotions, crisis-experiences, participation and up-to-date music and liturgical forms.52  

Social revaluation Bridge the gap between the classes. 

 The Pentecostal movement is an important ecclesiastical and sociological phenomenon. It has made a significant 

contribution to the religious emancipation of the laity. In their understanding of the charismata, God wants to endow every 
Christian with the baptism and gifts of the Spirit. This lifts man above his natural limitations and sustains his self-respect. 

Who can estimate the value of the inner change which takes place when for instance a poor, illiterate, black housewife, feels 

she has become a channel of divine intervention by uttering a prophecy. The actual content of her message may be simple 
and self-explanatory, but by this action she has overcome the barriers of material and educational status, race and sex. She 

knows she is of great value, for God chooses to speak through her. The personal use of the charismata has changed many 

bored churchgoers into dynamic Christians. Of course the pendulum may swing back when the charismata loose some of 

their supernatural glitter, when for instance certain prophecies are not fulfilled. Many experienced Pentecostal pastors will 
readily admit that part of the spiritual gifts are uttered "in the flesh". For this reason it seems important that the Pentecostals 

re-think their dichotomy between the supernatural and the natural. Is God not able to break through our human limitations in 

both spheres ? More important than the individual revaluation of the self-esteem seems to be the potential when this 
spirituality can be linked to social and political involvement.53 In 1973 Kilian McDonnell wrote: 

The wedding of the Pentecostal-charismatic spirituality and commitment to social and political goals would be 

an ecumenical event of the first importance. The revolutionary force such a marriage would release would be 
an important step toward the nonviolent revolution issuing in a new society.54 

 

If we could agree on the assumption that God's gifts are given to every believer to bless and serve our fellow-men, it must 

be possible to use the charismata in a much broader context.55 

 

Communication expertise Bridge the gap between word and image. 

 The contemporary Pentecostal is fixed on church-growth. The blessing of God must be materialized. They see 
evangelism as more than a commission that has to be executed; results must be seen, souls must be won. When there are no 

conversions the campaign has failed. When the assembly is not growing, something is wrong with the pastor. This success-

orientated approach has many disadvantages and tends to make the Pentecostals aggressive, nevertheless it does create a 
constant need for them to feel the pulse of society and to communicate the message in such a way that it appeals to people. 
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Creative means like dance, drama, puppets, musicals etc. are constantly adjusted to communicate the gospel to a new 
generation. To meet this end even Christian Punk-bands are tolerated, as long as they do not smoke. It is no coincidence that 

Pentecostals have been successful pioneers in Christian broadcasting, including the scandalous by-products.56 It forces them 

to link the message of the gospel to actual questions that are posed by society or sub-cultures.57  All churches will agree 

that the message of God's love has to be passed on to every generation and section of society in a comprehensive way. One 
may blame the Pentecostals that their "full gospel" is only a dim reflection of the total message of Jesus Christ, but they 

must be given credit for the fact that they have been able to communicate their convictions in an astonishingly effective 

way. The question is how the Church may benefit by applying their expertise to communicate their message of, for instance, 
the realization of God's justice in a unjust society. 

 

Intercultural exchange Bridge the gap between cultures58 
 The Pentecostals have not really been engaged in developing a theology appropriate to their identity. In the early 

years they hardly bothered because of their expectation of the immediate return of Jesus Christ. Later the majority adopted 

an anti-rationalist dogmatic theology from the arsenal of the Wesleyan and Holiness groups and sometimes refurbished it by 

adding a paragraph on healing or speaking in tongues.59 If they were forced to produce a confession of faith, they usually 
copied one from a fundamentalistic organization and enlarged this with a few statements of their own. In the Netherlands 

they simply translated the confession of faith of the Assemblies of God.60 In missions this non-dogmatic approach proved to 

be most effective. Those who became Christians in the third world were not expected to adapt to a specific western pattern 
of thoughts.61 In particular the Scandinavian missionaries, with their stress on autonomous local assemblies, have 

contributed much to the development of a flexible congregational structure in which cultural aspects could be integrated. 

The conviction that the personal guidance of the Spirit surpasses denominational rules has intensified this process. The 

results are inevitable. According to the statistics one could state that Pentecostal missions have saved Christendom from a 
dramatic decline in number during this century. The major part (70%) of the present 277 million Pentecostals, belong to the 

so-called non-white indigenous churches. Western Pentecostals like to quote this impressive number, but if they would 

realize the variety of thoughts and experiences that fall into this category, they would probably be more hesitant to be 
identified with them. This faces them with a serious problem as Hollenweger has rightly articulated: 

The most painful self-examination, however, is reserved for the members of the Pentecostal denominations 

because they must ask themselves: How is it that these non-white indigenous Christians have all the hallmarks 
of pentecostalism and yet do not conform to the cultural patterns and ideologies of pentecostalism as they were 

forged in the west ?62  

 

The answer can be found in their own history and mission strategy. The mutual exchange with Pentecostal missionaries 

seems desirable and necessary. In a lecture on the ecumenical significance of the Pentecostal movement from a 

missiological perspective Van Raalte rightly concluded:"We can do missions only together and not next to one another, let 

alone opposite one another."63 

 A thorough evaluation of the dynamics of the Pentecostal mission may lead to another important challenge. One of 

the major concerns in western society today is the integration of the large number of Asian and African immigrants. If the 

Pentecostals are willing to develop their oral theology into a new form of religious communication, which is multi-racial, 

multi-cultural and multi-comprehensive they may offer a significant contribution by serving as intercultural interpreters. In 

the determination of the future strategy for World Missions the Pentecostal dimension seems essential, not only because of 

the large number of their adherents in the third world but also because of their potential impact.64 
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D. AN ECUMENICAL APPEAL 

 Probably both Pentecostals and Ecumenists could agree on the following statements concerning Christian unity: 

I  The realization of unity is rooted in God's triune being (John 14:15-20) and is at the heart of His creation 
(Gen. 1:26). 

 

II  The motive behind ecumenism is the fulfillment of God's law of love (Matthew 23:13, Luke 6:27,32 

John 13:34). 
 

III Tolerance and appreciation of fellow-christians (and fellowmen) are essential elements of ecumenical 

advance (Ephesians 4:2-7). 
 

IV The Spirit materializes God's unity through His gifts in the Church (1 Corinthians 12:12-31). 

 

The author is convinced that ecumenism is a commission for every Christian. It is not an option one can chose or lay aside. 

Together we must try to materialize the love demonstrated by Jesus Christ in our total contemporary world. In this process 

we need to appreciate each individual as a gift of God and as a necessary part of the Cathedral of unity and peace, which is 

being built over several generations. This is not an easy task. H. Richard Niebuhr well summarized the consequences: 
The road to unity is the road of sacrifice which asks of churches as of individuals that they lose their lives in 

order that they may find the fulfillment of their better selves. But it is also the road to the eternal values of a 

Kingdom of God that is among us.65 

 

 Although they could be of great value for the ecumenical cause, most Pentecostals are still reluctant to get involved in 

it in spite of their historical roots. This study explains some reasons why. However there is too much at stake to simply 

leave it there. When David du Plessis died in February 1987, the Church lost a man who embodied the ecumenical potential 

of the Pentecostal movement. This unique ambassador of Christian unity on the basis of mutual forgiveness (his motto was 

70x7) cannot be replaced. But his zeal will continue to inspire other Pentecostals, few as they may presently be. The author 

applauds the suggestion of one his disciples, Jerry L. Sandidge, to have a central ecumenical office for dialogue established 

by Pentecostals which at the same time could serve as a documentation centre.66  One should realize that the Pentecostals 

who engage in ecumenical studies or activities will receive little encouragement and support from their own rank and file. 

For this reason the churches who are involved in the ecumenical movement should help them in any way they can. If 

Professor W.J. Hollenweger retires in 1989 there is an urgent need to open up another possibility somewhere in Europe, 

where scholars can be properly guided in research on Pentecostalism and receive academic degrees. The same of course also 

applies to other continents, particularly to Africa, Asia and South America. Since ecumenism concerns the whole world it 

seems important that Pentecostals come together in a world-wide setting to discuss their identity and prospects. Maybe the 
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Pentecostal World Conferences can provide such an international platform, but so far these conferences have been merely 

huge international evangelistic campaigns with White-Western domination. Possibly the North American S.P.S.67 and the 

European E.P.T.A.68 could join forces for this end, but it is essential that they also involve representatives of the other 

continents. The few South American Pentecostal denominations which have shown a greater ecumenical openness than their 

brethren in the Western world should certainly be invited to join in this intercultural dialogue.  

E. A PENTECOSTAL APPEAL 

 In 1987 the Pentecostal Cecil M. Robeck proposed six points for the agenda of the Pentecostal/Ecumenical dialogue: 

1.  Acknowledge the universal nature of the church and allowing room for one another in it. 
 

2. Forgive and ask forgiveness of each other for the hurts we have inflicted and received. 

 

3. Begin to treat one another as sisters and brothers, rather than as people outside the common household of 
faith. 

 

4. Affirm each other's strengths and acknowledge our own weaknesses. 
 

5. Encourage one another to live up to our expectations. 

 
6. A mutual review of our priorities and practices to reveal helpful information.69 

 

In addition to this the author would like to suggest: 

7. Realize the biblical and universal implications of the charismata, enriched by the integration of our 

various denominational traditions. 
 

 

8. Tackle the powers of war and injustice in this world in Jesus' name by the power of the Holy Spirit. 
 

9. Discover the essence of our mutual driving force. 

 

10. Build up a critical and lasting friendship. 
 

11. Pray together for genuine and visible Christian unity. 

12. Worship and celebrate together, because He who has all authority in heaven and on earth is surely with 
us to the very end of this age. 

 

 At the end of this dissertation the author wants to make a strong appeal to his fellow-Pentecostals. This will show 

academics what language is required in order to expect a promising dialogue that may bring about changes in the lives of 

the Pentecostals. It is no good to address them in a way that does not touch them nor frightens them. The personal appeal 

illustrates some of the inevitable pain the Pentecostal has to go through if he unconditionally enters the road that leads to 

genuine Christian unity. 
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 My dear Pentecostal brethren, let us stop using the phrase spiritual unity as an excuse for our isolation. When did we 

last take the initiative in the Netherlands to do something about any kind of unity. Love and unity is not a position 

(something we are), but a practice (something we do). How will the world ever know that we are His disciples (John 13:35), 

if we only love the sheep of our own colour and despise the rest of His flock? What about that great number of Pentecostal 

brothers and sisters in Africa, Asia and South America who are hungry and poor? Do we leave it to the W.C.C. to attack 

their structural problems? Cannot we pray for the gift of faith to overcome these calamities? They need the gift of healing 

and miraculous powers so much. Is there no gift of knowledge or wisdom among us to reveal the inequitable practices 

behind this status quo? Let us distinguish and rebuke the evil spirits, who cause and sustain their miserable conditions. Yes, 

the Holy Spirit at work can make this world so much better if His power is released in all aspects of society. Let us no 

longer hide our talent in the sand nor wait until it is all to come in the coming age. If we genuinely believe that the 

charismata are to be manifested here and now, we must act like that and not be afraid to join others in their struggle against 

war, poverty and injustice.  

 

F. A PERSONAL APPEAL 

 When I was baptized by immersion a lady prophesied that the Lord would lead me into ways, which others could not 

go. Pondering and praying over my vocation for life, I was convinced for a while that this prophecy meant I had to go to 

Russia, which for many Western Pentecostals is regarded as the centre of evil and darkness. Reflecting on this prophecy 

now I discover that the Lord has brought me over the boundaries of the ecumenical movement, which some Pentecostals 

fear even more than Russia. Indeed I feel lonely at times, although I am not the only Pentecostal in this foreign 

environment. Yet I know, realize and experience that the Spirit is also at work here. That is why it is necessary that at least 

some are committed to be engaged in both the Ecumenical and the Pentecostal movement. This cannot happen without 

sacrifice. To write this dissertation was an emotional experience in itself. It was hard to analyze the various accusations and 

misconceptions of fellow-Christians with regard to their Pentecostal brethren. They accused and hurt me. However it was a 

much greater pain to discover how we Pentecostals had lost our original ecumenical zeal and ended up by accusing our 

Charismatic friends with the same slander. I want to cry out: "Forgive us even though we knew what we did". When I have 

criticized some of the attitudes and actions of the Dutch Pentecostals, I realized that this included myself. It was difficult, 

painful and not without risk of being despised by my Pentecostal brethren with whom I still want to be identified. But for 
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the sake of unity this was necessary and only a small sacrifice compared to what is needed to break the existing walls. How 

do we set this dialogue in motion ? For this I would like to add a new word to the English vocabulary: diapraxis. The variety 

of worship services has once been characterized as follows: Catholics come and see, Protestants come and hear, 

Pentecostals come and do. Let us do it. Worship and pray together, have integrated evangelism and missions but above all 

respect one another by listening to what we really want to say. This mutual exchange will certainly effect and benefit both 

the Churches and the Pentecostals. The final question is : Are we willing to gain unity by loosing ourselves?  

 

NOTES 

 1  For instance in the "(Oud) Gereformeerde Gemeenten" or some sections of the "Gereformeerde Bond". 
 

 2  Chapter I B, p. 17-19. 

 

 3  Chapter II B, p. 50. 
 

 4  Chapter III B 5, p. 173. 

 
 5  De Kerk en de Pinkstergroepen (Den Haag: Boekencentrum, 1961), p. 46. This was stated in particular with 

regards to baptism. See also Chapter IV C, p. 262. 

 
 6  Chapter II B, p. 50.  

 

 7  Chapter II D 2, p.74 and II F, p. 96. 

 
 8  Chapter II D 1, p. 69. 

 

 9  Chapter II D 5, p. 85. No Pentecostal would ever agree that he has compromised on any issue. The Pentecostal 
radicalism has given a negative connotation to the word compromise (See for instance: Donald Gee, Contact is not 

compromise, Pentecost no. 53, September-October 1960, p. 17). In practice however (for instance in board meetings, 

counseling etc.), compromise is as common among the Pentecostals as it is in any organization. If compromise implies that 

one is willing to give in part of one's own standards for the sake of love and unity, there is nothing wrong with it. In a way 
God compromised on His own standard of holiness, which said that any man who sinned would perish, by sending His son 

Jesus. One should remember however that according to this line of thought compromise implies sacrifice. 

 
 10  Chapter III B 5, p. 170-171. 

 

 11  Chapter IV C p. 261  & V B p. 370. 
 

 12  Chapter III B 5 (p. 176) & III C 1 (p. 184). 

 

 13  For the Ecumenical Council of Churches cf. Chapter IV B - p. 241, for Baarn cf. Chapter IV D 1 - p. 267, for the 
Baptists Chapter IV F - p. 309. 
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 14  Chapter V D, p. 386. Since both the Roman Catholics and the Pentecostals are used to spiritual retreats, a 
conference of a number of days would probably be the best option. It will take a while before mutual suspicions are 

overcome. 

 

 15  See Chapter VI B (p. 410) and VI C (p. 414). 
 

 16  Uttered by many; for instance J.E. van den Brink (Chapter II F - p. 97) and the VEZA (Chapter IV D 3 - p. 276). 

The Dutch Pentecostals have shown even more vigor in using their absolute doctrinal stand to vindicate separation and 
division. (for instance Streams of Power, Chapter III D, p. 197 and Kracht van Omhoog after Beukenstein, Chapter IV D 2, 

p.274).  

The same dichotomy between doctrinal and practical unity was a major issue in the early development of "Life and Work" 
during the twenties. "Doctrine divides, but service unites" was a phrase used by the International Committee to vindicate 

their separation from the "Faith and Order" conference in 1925 at Washington. (Ruth Rouse & Stephen Charles Neill ed., A 

history of the Ecumenical Movement, London:S.P.C.K., 1954, p. 540). 

 
 17  A positive example for the basic ecumenical willingness to be corrected and complemented by other traditions is 

the life of Dr. J.H. Gunning Jhz. (Chapter II C 2, p. 61).  A negative example is the life of Arie Kok, who used doctrinal 

differences to cover up his alienation from his former Pentecostal roots (Chapter II E, p. 87-88). 
 

 18  Chapter II F, p. 97-98. 

 

 19  Chapter V C, p. 373ff. 
 

 20  Chapter IV C, p. 262. 

 
 21  Chapter V B - p. 367. 

 

 22  An excellent exposition on this topic this is given in: 
Dr.F. Boerwinkel, Meer dan het gewone: Over Jezus en zijn bergrede Baarn: Ambo, 1977. 

 

 23  Chapter III D, p. 198. 

 
 24  Chapter III B, p. 173. 

 

 25  Chapter II C 1 - p. 56 and IV C - p. 261. 
 

 26  Chapter IV E - p. 299. 

 
 27  For instance: G.A. Wumkes (Chapter II C 1 - p. 56), W.F. Golterman (Chapter IV B p. 238), the Committee for 

the study of sectarianism of the Netherlands Reformed church (Chapter IV C), Baarn (Chapter IV D 1) and the Baptists 

(Chapter IV F). 

 
 28  For instance: Dr. J.H. Gunning Jhz. (Chapter II C 2 - p. 60), Interdenominational Committees which prepared the 

healing campaigns of the fifties (Chapter III B), Beukenstein (Chapter IV D 2), the Vreugdedagen of the VEZA (Chapter IV 

D 3) and the Charismatic movement (Chapter V B). 
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 29  For instance:  
The study-report for the district Meppel of the Gereformeerde Churches concerning the "Gemeente des Heeren" (Chapter II 

D 1), the letter of the Provincial Church Council of Groningen (Chapter III C 1) and the reference document of the 

Gereformeerde churches (Chapter IV E).  

 
 30  The author realizes that "the churches" are even more varied as "the Pentecostal movement" is. Both cannot be 

treated as complete entities in themselves. Nevertheless, for the sake of argument they are presented in the next section as if 

they were two different groups with a distinct character. Of course in reality the situation is much more complex. At each 
suggested item of this conclusion one will have to investigate whether this is applicable to the Church or to the Pentecostal 

group one belongs to. The common denominator "the churches" usually refers to the denominations who are positively 

engaged in the ecumenical movement. The "Pentecostals" usually refers to those who are a member of a Pentecostal 
denomination, assembly or group.  

 

 31  See Chapter IV E - note 254, p. 351. 

 
 32  Some noteworthy events concerning the position of the Netherlands Reformed and the Gereformeerde Churches 

towards baptism are: 

1914 The Synod of the Gereformeerde Churches decides that those who      reject infant-baptism can be tolerated as long 
they are prepared to  be instructed on this matter and do not promote their heresy.      (Acta art. 138 & Appendix 

47, Acta van de Generale Synode van de Gereformeerde Kerken in Nederland, gehouden te 's Gravenhage 1912-

1916, Rotterdam: W. Zwagers, p. 86 & 291). 

1947 The Netherlands Reformed Church accepts a synodal report in which   the traditional Reformed position towards 
infant baptism is       defended. This advice is sent to the French Reformed Church, which  nevertheless also opens 

the possibility for adult-baptism in 1951. 

1960 A pastoral advice concerning baptism (entitled:"Pastoraal Advies inzake de Heilige Doop") is presented to the 
General Synod of the Netherlands Reformed Church, which warns to make baptism "subordinate to individual, 

human experience". 

1962 Because of various questions (Ds. W.Glashouwer, theology Students  from Utrecht, two church-members at The 
Hague) the Netherlands    Reformed Church installs a committee for further investigation. 

 

1968 The most far-reaching proposal was made by the Council for Church & Theology to the General Synod of the 

Netherlands Reformed Church on 20 February 1968. A majority of this committee (Prof.Dr. G.C. van Niftrik, Dr. T. 
Dokter, Dr. Ch. de Beus, ds. W. Glashouwer, Dr. C. Graafland, ds. W.A. Plug and  Dr. W.Sijbrandij) was of the 

opinion that there should be room to be either baptized as a child or as an adult (both were impossible), although 

infant baptism remained the rule. A minority of the committee (Prof.Dr. J.N. Bakhuizen van den Brink and 
Dr. E. Flesseman-van Leer) was of the opinion that a possible choice between infant- and adult baptism would 

conflict with the Reformed and Calvinistic point of view on this matter. After lengthy discussion the Synod decided 

to devote more study on the matter in cooperation with other denominations. (AVE, Twee "dopen" in de Hervormde 
Kerk, Hervormd Nederland 24/7, 17 February 1968, p. 1. ; Kerkredactie, Voortaan twee dooppraktijken in de 

Hervormde Kerk ? De Rotterdammer, 19 February 1968, p. 2. ; De Hervormde Synode en de doop, De 

Pinksterboodschap 9/4, April 1968, p. 11). Since the Gereformeerde Churches had recently installed a delegation for 

the study of adult-baptism in their Synod of 25 January 1968, it was soon agreed to join forces. The Gereformeerde 
churches have always maintained their position that infant baptism was the common rule for their members. They did 

decide however that there was no fundamental distinction between baptizing by sprinkling or immersion. Their 

churches could decide for themselves in what way they wanted to baptize adults, who had not been baptized as a 
child yet. (Acta art. 293, Acta van de Generale Synode van de Gereformeerde Kerken in Nederland te Amsterdam, 

Utrecht en Lunteren in 1967-1968, Kampen:J.K. Kok, Meeting of 18 January 1968, p. 235).  

1973 The two committees present a joint "pastoral advice" to both of their Synods. They advise to tolerate those who 

adhere to believers baptism, even when they are office-holders, as long as they do not object to baptizing children 
themselves. They do reject re-baptism and do not advise to consecrate children in the worship service (Appendix 26, 
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Bijlagen bij de Acta van de Generale Synode van Haarlem van de Gereformeerde Kerken in Nederland, Kampen: J.H. 
Kok, p.85). 

1987 In an interview in Woord en Dienst Dr. K. Blei, the new General Secretary of the Netherlands Reformed Church, 

pleaded again for the acceptance of a double baptismal practice by which the parents could choose to either have their 

children consecrated or baptized. (H. Biersteker, Geprek met dr. Karel Blei, Woord en Dienst 36/5, March 1987, p. 
88-89. See also Dr. K. Blei's booklet De kinderdoop in discussie). 

 

 
 33  Acta art. 245, Meeting of 7 June 1974 at Lunteren, Acta van de Generale Synode van Haarlem 1973/1975 van de 

Gereformeerde Kerken in Nederland, Kampen: J.H.Kok, p. 217.  

The General Synod however stated that "for certain tasks the churches can accept a member, who distances himself from 
infant baptism in good faith, as an elder or deacon". In their meeting in 1978 the General Synod emphasized that they had 

not said that those who rejected infant baptism "could not hold an office", but "they were not eligible for an office" (Acta 

art. 298, Meeting 12 October 1978, Acta van de Generale Synode van Zwolle 1977/1979 van de Gereformeerde Kerken in 

Nederland, Kampen: J.H. Kok, p. 212). 
 

 34  F.A. Stroethoff, Dominees in gewetensnood, De Oogst no. 479, January 1976, p. 10.. Shortly after A. Pijnacker 

Hordijk was baptized on 21 September 1975 at Ede he was suspended by Provincial Church Council and strongly advised to 
resign. For some years he worked as a corrector of books at Leiden after which he became the pastor of the Pentecostal 

assembly at Drachten, which he served until his death in 1986. 

 

 35  It is a common practice among the Pentecostals to consecrate their children in the midst of the assembly. Usually 
the pastor or one of the elders blesses the baby while holding it in his hands, which is followed by a prayer for the parents. 

The Pentecostals should recognize that infant-baptism is at least of the same value as their consecration.  

 
 36  This thought was also expressed by the delegates of the Gereformeerde churches for study on the Charismatic 

movement. In their discussion on baptism they deliberately avoided the word re-baptism (overdoop). They recognized 

positive elements in adult baptism, when this was experienced as a personal confirmation of what happened when they were 
baptized as a baby. They wondered however whether other symbolic rites could not have the same function (Appendix 68 to 

art. 320 & 321, Rapport van de deputaten voor de bezinning op de vragen vanuit de Charismatische beweging, Bijlagen bij 

de acta van de Generale Synode van Zwolle 1977/1979 van de Gereformeerde Kerken in Nederland Kampen: J.H. Kok, p. 

341-342; see also appendix 69, p. 351). 
 

 37  Baptism, Eucharist and Ministry Faith and Order Paper no. 111 (Geneva: World Council of Churches, 1982 

/Nineteenth printing 1986), p.3. Concerning mutual recognition the Lima text stated:"In order to overcome their differences, 
believer baptists and those who practice infant baptism should reconsider certain aspects of their practices. The first may 

seek to express more visibly the fact that children are placed under the protection of God's grace. The latter must guard 

themselves against the practice of apparently indiscriminate baptism and take more seriously their responsibility for the 
nature of baptized children to mature commitment to Christ." (p. 6). 

 

 

 38  The divine inspiration and absolute authority of the Bible is usually the first statement in Pentecostal confessions 
of faith, for instance: Constitution of the Brotherhood - Statement of Faith, 1967, Art.V-sub 1  & Doctrines of the Volle 

Evangelie Bethel Kerk, 1987, Chapter 1. 

 
 39  It has been explained before that the Dutch Pentecostals generally resent a legalistic interpretation of the Bible (cf. 

Chapter V C, p. 400, note 79). In other countries these practices do occur among Pentecostals. The women of the 

"Assemblies of God" in the U.K. do wear hats during their meetings, although this is now diminishing. A number of Indian 

and Black Pentecostals groups have the sacrament of feet-washing. Nevertheless even among these groups one will find that 
all Biblical practices are not applied literally and they also apply a way to compromise those texts which scandalize their 

habits.  
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 40  For instance J.E.v.d.Brink with regard to clothes and hair of women: Kleding en hoofdbedekking der vrouw in de 

gemeente, Kracht van Omhoog 28/21 - 28/23, 23 April 1965 - 21 May 1965, p. 2-4. This topic was also discussed on a 

pastors day at Beukenstein. 

 
 41  In 1976 Dr. Gordon Fee, an American AoG teacher, already noted that in Pentecostal practice the historical 

sections of Scripture are the prime sources for their theology. He also admitted that the Pentecostals had not worked out a 

hermeneutical system of their own, but basically had adopted the American fundamentalist or evangelical mold (Gordon D. 
Fee, Hermeneutics and Historical Precedent - A Major Problem in Pentecostal Hermeneutics in Perspectives on the New 

Pentecostalism, Russell P. Spittler ed., Grand Rapids, Michigan: Baker Book House, 1976, p. 122-123). 

In a series of lectures on the Holy Spirit at the Theological Seminary of Princeton (U.S.A.) in 1964, Dr. Berkhof called the 
Pentecostal habit to interpret the letters of Paul in the light of the historical accounts of Luke "an unsound hermeneutical 

method" (Dr. H.Berkhof, De leer van de Heilige Geest, Nijkerk: G.F. Callenbach, 1964, p. 101). According to the author 

however, this method is just as sound or unsound as interpreting Luke in the light of Paul. The best way still seems to let 

every author speak for himself without trying to forcefully merge them together, as indeed Berkhof endeavours. 
See also: Donald W. Dayton, Theological roots of Pentecostalism (Grand Rapids, Michigan: Francis Asbury Press), p. 23-

26. 

 
 42  Ibid, p. 122. A classical example of the fact that Pentecostals try to find a Biblical basis for their acts and 

experiences rather than the other way around, has been the case of "Beukenstein". When I. Roose started to exorcise 

demons he did not even know whether the way in which he did this was biblically sound (cf. Chapter IV D 1, p. 270 - note 

144). J.E. van den Brink stated that he retrospectively developed an exegetical basis for the events which occurred at 
Beukenstein (Interview with C. van der Laan at Gorinchem, 8 July 1981).  

 

 
 43  The Pentecostal movement is rooted in the Holiness movement. Although holiness is not required as rigidly as in 

the early decades, it still is a major characteristic. At the latest Agapè-meeting on 30 January 1988 at Nulde the topic chosen 

was "The holiness of God and the unholiness which creeps into the assembly". The turn-out was higher than ever before. 
 

 44  It has been proven in history that many Pentecostal leaders have a hard time in keeping up with their standards of 

sexual morality. There is quite some controversy in respect to for instance the question of what should be done to pastors 

who have committed adultery and have acknowledged their sin and asked for forgiveness. Some would plead that he can 
never be restored in the ministry again. The Brotherhood still does not recognize any pastor who has been divorced, even 

when this happened before his conversion. (Huishoudelijk Reglement Broederschap van Pinkstergemeenten [By-laws 

Brotherhood], XIX). The other Dutch Pentecostal denominations usually take a more moderate stand on this issue.  
 

 45  Within the Brotherhood for instance, which has its own Bible School, it still regularly happens that lay people 

with hardly any theological training are appointed and ordained as pastor. In 1982 Piet de Vries succeeded E. Graf as the 
pastor of the Andreas Assembly at Groningen; one of the largest assemblies of the Brotherhood. In contrast to a number of 

members of the Andreas assembly, De Vries had no Bible School training. He did attend the so-called "School of Life" of 

Réveil. Another example is Piet Vente, who was ordained as the pastor of the Pentecostal assembly at Hoensbroek in 1984 

although he had no theological training nor did he attend a Bible School. These ordinations take place within the 
Brotherhood-assemblies, in spite of the fact that many of the graduates of their Bible School are eager to be appointed as 

such. In Pentecostal assemblies outside the Brotherhood a training is even less required. 

 
 46  The Pentecostal usage of narrative theology (communicating theology by stories and testimonies) seems of 

particular significance for the intercultural exchange with for instance Africa. In a book-review of Kwesi A. Dickson's 

Theology in Africa, Hollenweger wondered whether this kind of theology would be acceptable for a doctoral degree at a 

British, Swiss or German university. He pleaded for more flexibility and greater openness to recognize such works in our 
educational tradition (Book Reviews, Theology 89/727, January 1986, p. 64-65).  

For more information on narrative theology: 
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-  W.J. Hollenweger, What happens to Scripture in Church and School ?, Journal of Beliefs & Values 4/2, December 
1983, p. 14-19. 

-  Jean-Daniel Plüss, Het verhalende element in de Pinkstertheologie, Parakleet 2/6, June 1982, p. 15-17.  

-  Jean-Daniel Plüss, "Therapeutic and Prophetic Narratives in Worship. A Hermeneutic Study of Testimonies and 

Visions: Their Potential Significance to Christian Worship and Secular Society" (Ph.D. dissertation Catholic 
University of Louvain, 1987. 

 

 
 47  Generale Synode van de Nederlandse Hervormde Kerk, De Kerk en de Pinkstergroepen Herderlijk Schrijven (The 

Hague: Boekencentrum, 1961), p.22. 

 
 48  Kevin M. Ranaghan, Conversion and Baptism: Personal Experience and Ritual Celebration in Pentecostal 

Churches, Studia Liturgica 10/1, 1974, p. 68. 

It is interesting to compare the order of service, which Ranaghan analyzed in the U.S.A. with the description of the general 

order of a Dutch Pentecostal meeting, described by D. Voordewind in the same period (De Pinksterbeweging en de 
Charismatische beweging - Een ludieke impressie, Rond de Tafel, May 1975, p. 103-111; also published in Fem Rutke ed., 

Charismatisch Nederland, Kampen: J.H. Kok, 1977, p. 63-64.) 

 
U.S.A. / Kevin M. Ranaghan:            The Netherlands / Dick Voordewind: 

Opening prayer of invocation.          (In the Netherlands the same)*            

Extended congregational singing.       Congregational singing. 

 
Prayers, first by the pastor then      Prayers by pastor and congregation, 

from the congregation; spontaneous.     free and spontaneous. 

 
Announcements.                         Another song with announcements and 

Tithes and offerings.                   offerings. 

Special music by choir,group or solo. 
 

Prayer for the Spirit to anoint the   (In the Netherlands also common)* 

preacher.  

 
The sermon.                            The sermon. 

 

Tongues, interpretation & prophecy. 
 

Holy Communion on the first Sunday     (In the Netherlands the same)* 

of the month.     
 

Congregational singing.                Invitation with intercession. 

Altar call.                            A closing song. 

 
Benediction and dismissal.             Benediction. 

 

* = implied by the author. 
 

 49  Prof. A.J. Bronkhorst, Vragen rondom de eredienst - Welke kant uit, Pinksterklanken 9/10, October 1956, p. 3, 

quoting from the 's Gravenhaagse Kerkbode. 

 
 

 50   Frank Bartleman mentions the following about the early meetings at Azusa Street in 1906:  
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"We had no musical instruments ... We did not even sing from hymn books ...  We were brethren. We had no 
human programme ... We did not even have a platform or pulpit in the beginning. All were on a level... All was 

spontaneous, ordered of the Spirit ... No one wished to show himself."  

(Frank Bartleman, Azusa Street, Plainfield, New Jersey: Logos International, p. 57-59; unabridged reprint of Bartleman's 

How "Pentecost" came to Los Angeles - How it was in the beginning, 1925). The meetings in the early Pentecostal 
assemblies in Europe were probably more ordered. For an excellent exposition of the liturgy in early Pentecostalism in the 

Netherlands, cf. C. van der Laan, "Gerrit Roelof Polman, Sectarian against his will" (Ph.D. dissertation University of 

Birmingham, 1987), p. 288-292. 
 

 51  The common resentment of the Pentecostals towards liturgical routine, is expressed characteristically in an article 

by Ben Hoekendijk entitled "Throw out the liturgy", in which he states:"Our meetings have to be made loose from the iron 
straight-jacket of traditions, Pentecostal traditions too !" (Ben Hoekendijk, Gooi de liturgie overboord, Opwekking no. 127, 

August 1972, p. 2). 

 

 52  For a further exposition on the liturgical contribution of the Pentecostal movement: 
-  Walter J. Hollenweger, The social and ecumenical significance of Pentecostal liturgy, Studia Liturgica 8/4 (1971-

1972), p. 207-215.  

-  F.P. Möller, Die diskussie oor die Charismata soos wat dit in die Pinksterbeweging geleer en beoefen word 
(Braamfontein: Evangelie Uitgewers, 1975), p. 305-317. 

-  H.B. Colenbrander, "Spiritualitiet in opmars - De Pinksterbeweging in Nederland en Wereldwijd/ Volume B. De 

Verschijngsvorm" (unpublished manuscript, 1987), p. 833-850. 

The author knows of only one Pentecostal liturgical handbook, i.e.: 
Myer Pearlman, The Minister's Service Book (Springfield, Missouri: Gospel Publishing House, n.y.). 

 

 53  Revivalism and the Holiness movement in the 19th century were both deeply involved in bringing about social 
transformation, as were some early Pentecostals like Finis E. Yoakum, George & Carrie Montgomery, Frank Bartleman and 

William Seymour. Cecil Robeck mentions three factors why the interest for engagement declined: 

1.  The Pentecostal millennial perspective.  
2.  It became more and more identified as "liberal". 

3.  Their close contact with the evangelical peers demanded a clear stand        against "the social gospel of the liberals". 

(Cecil M. Robeck Jr., Pentecostals and Social Ethics, Pneuma 9/2, Fall 1982, p. 105-106 / This whole issue of Pneuma is 

devoted to this topic). 
 

 

 54  Kilian McDonnell O.S.B., The experiential and the social, One in Christ, 6/1, 1973, p. 58. 
 

 55  A good example of this potential is the group of the so-called "Sojourners" led by Jim Wallis. They try to combine 

spiritual and charismatic experiences with political and social action. Dr. F. Boerwinkel was most interested in this group 
and wrote a preface in one of Jim Wallis' books: Jim Wallis, Tegen de stroom in De noodzaak tot bekering en heroriëntering 

van het evangelie (Baarn: Ten Have, 1983). 

 

 56  This is particular true for North America, where ever since Oral Roberts started with nation-wide radio 
programmes in the early fifties, Pentecostal evangelists have excelled in using radio and television to share the gospel. The 

dramatic and expressive way of communication by the Pentecostals seems to fit in with the requirements of the media. In 

Europe the Pentecostals have also become aware of their potential in this respect. In February 1986 they established "Alpha 
& Omega", which is to organize a European network for producing and broadcasting television programmes of Pentecostal 

origin. In a number of European countries (Denmark, Sweden, Norway, Germany) Pentecostals already have regular 

television-broadcasts on a local level. In the Netherlands "Dunamis" has had some experimental broadcasts on cable-

television (T.V. 5). The Swedish Pentecostal Radio Broadcasting Company I.B.R.A. has a worldwide network. During the 
fifties they regularly broadcasted Dutch programmes to the Netherlands. Since the early sixties the Pentecostal evangelists 
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Johan Maasbach has a weekly programme on Radio Luxembourg (cf. Johan Maasbach, Waarom ik Christus predik Den 
Haag: Gazon, n.y., p. 141-145). 

 

 57  A good example of how some Pentecostals were able to communicate the message of the gospel to the sub-culture 

of the hippies is the "Jesus Movement" and the work of "Youth with a Mission". 
 

 58  Because this study has focused on the Netherlands only, the intercultural challenge has been touched only 

marginally. Considering the rapid growth of the Pentecostal movement in the developing countries however, this seems 
such an essential prospect that it has been added to the promises in this conclusion. 

 

 59  Partly quoted from W.J. Hollenweger, The Pentecostals (London:SCM Press, 1972), p. 506. 
 

 60  The declaration of faith which was published on every issue of Gouden Schoven, Spade Regen, and Het 

Middernachtelijk Geroep during the thirties was translated from the Swiss periodical Verheissung des Vaters, which had 

translated it again from Redemption Tidings of the AoG in the United Kingdom, cf.: M.A. Alt, Wat de Pinkstergemeente 
(over de geheele wereld) gelooft en leert, Gouden Schoven 10/15, 1 August 1934. The constitution of the Brotherhood is 

also basically translated from the AoG (U.S.A.).  

 
 61  The philosophy of Pentecostal missions was partly inspired by R. Allen, Missionary Methods of St Paul's or ours 

? (Grand Rapids, Michigan: Wm.B.Eerdmans, 1979; first published in 1922), which was a handbook for the missionaries of 

the AoG, U.S.A.. Allen provided a biblical base to the so-called "Three self's" (i.e. self-governing, self-sustaining, self-

multiplying), which had become a leading Protestant mission principle in the nineteenth century (the so-called 
Anderson/Venn formula). The "Three self" principle lost its impact in Protestant mission after the Edinburgh conference in 

1910, but continued to inspire the Pentecostal missionaries, in particular those of the AoG. (cf. Gary B. McGee, This Gospel 

shall be Preached A history and theology of Assemblies of God foreign missions to 1959 Springfield: Gospel Publishing 
House, 1986, p. 30-32).   

Other AoG books on foreign missions are: 

-  Melvin L. Hodges, A Theology of the Church and its Mission (Springfield, Gospel Publishing House, 1977). 
-  Paul Anthony Pommerville, "Pentecostalism and Mission - Distortion or Correction? The Pentecostal Contribution to 

Contemporary Mission Theology" (Ph.D. dissertation Pasadena:Fuller Theological Seminary-School of World 

Mission, 1982). 

 
 62  Walter J. Hollenweger, After twenty years' research on Pentecostalism, International Review of Missions 75/297, 

January 1986,p.12. 

 
 63  Dr. J. van Raalte, De Pinksterbeweging en de Oecumenische Beweging, Allerwegen 10/3, 1979, p. 23. 

Dr. J. van Raalte, who during this period acted as one of the directors of the Study and Training Centre of the Moravian 

Brothers at Surinam, presented this lecture at an interdenominational study circle at Paramaribo, Surinam.  
 

 64  The author has enlarged on the Pentecostal dynamics in foreign missions in an article published in the 

International Review of Mission in which he mentions:  

1. Naive biblicism and eschatology  
2. Individualism  

3. Total commitment  

4. Pragmatism  
5. Flexibility  

6. Room for emotion  

7. Oral tradition  

8. Establish an indigenous church  
9. Demonstration of power  

10. Participation  
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Paul N. van der Laan, Dynamics in Pentecostal mission: A Dutch perspective, International Review of Mission 75/297, 
January 1986, p.49-5l.  

See also: Paul N. van der Laan, De laatste oogst binnenhalen - Dynamiek van de Pinksterzending, Parakleet 7/24, Summer 

1987, p. 19-24. 

 
 65  H. Richard Niebuhr, The social sources of denominationalism (New York: Living Age Books/Medridian Books, 

1957), p. 284. (Originally published in 1929). 

  
 66  Jerry L. Sandidge, Roman Catholic/Pentecostal Dialogue (1977-1982): A study in developing dialogue (Frankfurt 

am Main: Peter Lang, 197), p. 427. One may query whether the name would not frighten many Pentecostals. Maybe a name 

like "Pentecostal and Charismatic Centre for Christian Unity" would be more generally acceptable. Sandidge's suggestion to 
locate this at the "David J. du Plessis Center for Christian Spirituality" at Fuller Theological Seminary, Pasadena, U.S.A. (p. 

459) has the advantage that funds to run this office would probably be easier to raise in the United States than for instance in 

Europe. At the same time it would rightly honour the ministry of David du Plessis. On the other hand an office in central 

Europe would be closer to the head-office of the W.C.C. and the Vatican Secretariat for Promoting Christian Unity.  
 

 67  The S.P.S. (Society for Pentecostal Studies) was established in 1970 to provide a forum for Pentecostal 

scholarship in North America. It has adopted the doctrinal position of the P.F.N.A. (Pentecostal Fellowship of North 
America). In November 1982 membership voted to rescind its doctrinal statement and substituted in its place the much 

broader statement of purposes of the W.P.F.. Charismatics are welcome to apply for membership. Some Charismatic leaders 

and scholars have served as President or vice-President of the S.P.S. (J. Rodman Williams, Peter Hocken, Donald Dayton). 

The S.P.S. organizes annual conferences for their members, with mainly scholarly lectures and discussion. Their main 
publications are the semi-annual periodical Pneuma and The Journal of the Society for Pentecostal Studies. For more 

information on the S.P.S.: 

-  Cecil M. Robeck Jr., Spotlight on the society for Pentecostal studies, Ecumenical Trends 14/2, February 1985, p. 28-
30. 

-  Jerry L. Sandidge, Roman Catholic/Pentecostal dialogue [1977-1982: A Study in developing Ecumenism Vol.1 

(Frankfurt am Main: Verlag Peter Lang, 1987), p. 16-17. 
 

 68  The E.P.T.A. (European Pentecostal Theological Association) was founded in 1979 as a fellowship of institutions 

and individuals in Europe who are actively engaged in Pentecostal education or ministerial training. Their main emphasis is 

on Bible school training. The E.P.T.A. organizes annual conferences with worship, workshop's, Bible school presentations 
and some scholarly lectures. Membership is divided into institutional (28 in 1987) and individual categories (89 in 1987). 

To become a member one must accept the doctrinal basis which states amongst other things: 

6. We believe in the baptism in the Holy Spirit with speaking in other tongues as the Spirit gives utterance, and in divine 
healing for the body and the mind. 

7. We believe in the baptism of believers by immersion, and in the commemoration of Christ's death by the Lord's 

Supper. 
8.  We believe in the spiritual unity of all believers in our Lord Jesus Christ and that these comprise the body of Christ, 

which is the Church. 

(Doctrinal basis of EPTA, E.P.T.A. Leaflet 1985, p. 5). 

 
Their main publication is the quarterly EPTA Bulletin, which is the best scholarly Pentecostal paper in Europe.  

For more information on the E.P.T.A.: 

-  David Bundy, Historical Perspectives on the development of the European Pentecostal Association, Pneuma 2/2 (Fall 
1980), p. 15-25. 

-  Jerry L. Sandidge, p. 17-18. 

 

 69  Cecil M. Robeck, A proposed Pentecostal/Ecumenical Movement Dialogue Agenda, Ecumenical Trends 16/11, 
December 1987, p. 185-188. 
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